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SERMON. 


ZECHARIAH Vil. 2....... But they refused to hearken, and pulled 
away the shoulder, and stopped their ears, that they should not hear. 


Gop has uniformly designed, in the course of his providence, te 
discover the deep depravity of the human heart. For this purpose, 
he has placed mankind under a vast variety of circumstances, and 
afforded them very different means of instruction. In the first ages 
of the world, he left them very much to the light of nature, and only 
occasionally favoured them with immediate intimations of his will. 
After they had resisted this light for about two thousand years, he 
called Abrahant from the ignorant and depraved world, and formed 
his posterity into a distinct nation, and gave them his lively oracles. 
But this highly favoured nation treated the light of divine revelation 
with the same disregard that other nations did the light of nature. 
So that notwithstanding God gave them line upon line, and precépt 
upon precept, by his word and the holy prophets, they still chose 
darkness rather than light, and refused to hear the messengers of 
the Lord of hosts. At length, God was so displeased with them 
fer resisting divine instruction, that he sent them into a seventy 
years’ captivity, and deprived them of their superiour religious 
advantages. ‘There they longed for Zion, and ardently desired te 
be restored to the city of God, and the place of religious instruction. 
God, in hisown time, appeared for them, and brought them back 
with joy to their native land, and put them in possession of all the 
privileges of the sanctuary. At this time it was, that God saw it nec- 
essary to send his prophet Zechariah, to reprove them for their obsti- 
nate opposition to his plain and positive commands. And he directs 
him to hold up before them the conduct of their nation before they 
were carried into captivity, and to exhort them to take warning from 
it, Accordingly, the prophet addresses them in this form: “ Should ye 
not hear the words which the Lord hath cried by the former proph- 
ets, when Jerusalem was inhabited and in prosperity, and the cities 
thereof round about her, when men inhabited the south and the 
plain? But they refused to hearken, and pulled away the shoulder, 
and stopped their ears, that they should not hear. Yea, they made 
their hearts as an adamant stone, lest they should hear the law, 
and the words which the Lord of hosts hath"sent in his spirit by 
the former prophets: therefore came a great wrath from the Berd 
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of hosts.**» Such was the conduct of the sinners in Zion, which 
brought upon them the severest marks of the divine displeasure. 
They despised, resisted, and rejected divine instruction, and utter- 
ly refused to be governed by it. This God directed his prophet to 
tell them, was highly displeasing to him; and the same conduct of 
men at this day, is no less offensive to God, 

Hence arises this general observation: 

It is highly displeasing to God, that sinners take pains to resist 
his instructions. I shall, 

I. Show that sinners do take pains to resist divine instructions. 
And, 

II. Show why God is h'ghly displeased with them for it. 

I. 1 am to show, that sinners take pains to resist divine instruc- 
tions. This will appear, if we consider, 

1. That divine instructions would always carry conviction, if 
sinners did not take pains to resist them. ‘The word of God natu- 
rally approves itself to the understandings and consciences of men. 
All the precepts, prohibitions, admonitions and threatenings of God, 
are perfectly just, and reasonable, and intelligible. Wayfaring 
men, and the most illiterate, are capable of understanding what 
God says to them, concerning their character, their duty, and their 
happiness. When sinners either read or hear the word of God, 
they are capable of perceiving his will and their duty. And his 
word would always fasten conviction and obligation upon their 
minds, if they did not exert their natural powers and faculties to 
resist the force of divine truth. Were children as willing to receive 
divine instruction, as they are to learn the language, the customs 
and manners of the world, they would be as well acquainted with 
their daty, and as uniform in doing it, as they are with their com- 
mon employments. The human mind is so framed, that divine in- 
struction naturally carries conviction to it, and does never fail of 
making impressions, if no pains are taken to obstruct it. But we 
know, that divine instructions do often, very often, fail of impress- 
ing the minds of sinners. And this is a clear evidence, that they 
do take pains to resist the power and influence of divine truth.— 
But, 

2. This more fully appears from the universal conduct of sinners. 
God has been pleased to give us the moral history of mankind from 
the beginning of the world tothe Apostles’ days. In this history, 
he hastaken more notice of the opposition of sinners under divine 
instructions, than of any other part of their conduct. He has told 
us how they treated the preaching of Enoch and Noah; how they 
treated the commands, warnings, and instructions of Moses, of 
Samuel, and of all the prophets till the appearance of Christ. He 
has recorded the obstinacy of the Jews under the ministry of 
Ohrist, and the enmity and opposition of the Gentiles, under the 
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preaching of the Apostles. Ecclesiastical writers have continued 
this history of the human heart, from the crucifixion of Christ te 
the present day, And it appears from the united testimony of God 
and man, that sinners have always been disposed to pull away the 
shoulder and stop their ears, and harden their hearts under divine 
instructions. They have been so far from giving a ready and cor- 
dial reception to divine truth, that they have treated the messages 
of God, whether delivered by his ordinary or extraordinary ambas- 
sadors, with total disregard, or the most virulent opposition. Hence 
we may naturally conclude, that they take pains to resist divine 
instructions. And here I will m®ntion some of the methods they 
employ, to guard themselves against the powerful influence of di- 
vine invitations, commands, and admonitions. 

First. Some neglect to readthe word of God, for fear ofmeeting with 
something, that shall carry irresistible conviction to their conscience, 
The bible is the most entertaining book in the world. It contains 
a history of the most important events that ever took place. It 
gives an account of the lives and characters of the most illustrious 
personages that ever acted their parts on the stage of life, It gives 
us the only authentic information concerning the creation of the 
world, and the first generations of mankind, It carries the mind 
further into future ages, than all other books put together. And it 
is the only volume which gives any true and rational account of 
mankind after they leave the body. These are subjects, which 
every human creature must have a natural und strong curiosity to 
know. But there is so much of God, of heaven, and of hell, con- 
tained in the bible, that the-enemies of God and of righteousness, 
dread to look into it, And to guard against the convictions, which 
divine truths are fitted to impress on their minds, they take pains 
to shun the sacred oracles. ‘They will neither read it, nor hear it 
read. ‘There are thousands and thousands in the Christian world, 
who take a great deal of pains to avoid these divine instructions, 
which they might receive from a book, which God has given them, 
to make them wise unto salvation. 

Secondly. Some neglect to hear the word of God preached, lest 
their minds should be disturbed and their consciences alarmed.— 
There are many motives to draw sinners to the house of God, and 
they often ardently wish to be there, while their dread of divine 
truth restrains them from appearing in the place of public instruc- 
tion. They take pains to avoid the house of God, and choose to 


spend the Sabbath in sloth and solitude, or even in disagreeable 
company, rather than to hear the great truths of the gospel, which 


are sharper than a two-edged sword, and contain the gall of bitter- 
ness to the unholy heart. Thus singers often pull away the shoul- 
der, and take pains to put themselves out of the reach of divine 
instructions, They yoluntarily subject themselves to weariness, 
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and trouble, that they may maintain their stupidity and security, 
in which they wish to live and die. They take pains to depart from 
God, and shun the knowledge of his ways. They hate the hght; 
and will not come to the light, lest their deeds should be reproved. 

Thirdly. Some resist divine instruction, by constantly attending 
to other objects. ‘This is what the prophet calls stopping their ears. 
While the mind is closely attending to one object, it cannot attend 
toanother. Sinners find that they can evade the force of divine 
truth, by attending to something else. ‘They endeavour, therefore, 


while the word is preached, to fix their attention upon something 


. 
more agreeable, which makes them deaf and unfeeling towards the 


most convincing and alarming truths. And, if any expression 
happens to arrest their attention in spite of their hearts, they will 
soon erase it from their minds, when they leave the house of God, 
and mix withthe men and objects of the world. By attending to 
the cares or the pleasures of the world, they can stifle conviction, 
and set their minds at rest. Andin many cases, they take a great 
deal of pains tothrow out of their minds the thoughts of God aad 
divine things. 

Fourthly. Some resist divine instructions, by disputing and per- 
verting them. ‘This was the method which sinners took in Christ’s 
day, to evade the force of the weighty truths which he delivered. 
‘The Jews complained, that they could not understand his doctrines. 
And they often went to him, and desired some explanation of what 
he had said; but were generally as much disposed to dispute his 
explanations as his preaching. He knew where the difficulty lay, 
and ascribed it to the proper cause. He demanded, ** Why do ye 
not understand my speech? even because ye cannot hear my word.” 
Sinners employ all their knowledge and ingenuity in endeavouring 
to make the truths of divine revelation appear absurd and incon 
sistent. ‘They will torture the plainest texts of scripture, and per- 
vert the plainest doctrines of the gospel, in order to resist a sense 
ef guilt and condemnation. There is scarce an unbeliever in any 
of our congregations, who does not take more or less pains to mis- 
understand, misapply, and pervert the truths of the gospel, in 
erder to prevent, or stifle conviction. 

I may add, 

Fifthly. That many resist divine instructions, by paying an ex- 
ternal, without an internal obedience to them. ‘They find, that 
they can have no peace, while they totally disregard the commands 
of God. And therefore, like Herod, they do many things of an 
external nature, which pacify their minds, and free them from the 
painful remonstrances of conscience. A very large proportion of 
gospel sinners, take a great deal of pains in this way, to ward off 
conviction, While they read and pray, and generally attend 
public worship, they feel whole and secure. ‘This was the state of 
the Jews, in Zechariah’s day, Isaiah’s day, and in Christ’s day,- 
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Their external strictness and puncteality in religious duties any 
devotions, hardened them against the most plain and pungent 
discourses of Christ, and steeled their hearts, and made them 
as hard as adamant, which no divine truths could penetrate. This 
is the most powerful resistance that sinverscan make against divine 
instructions. 
Let us now inguire, 


Il. Why God is §& h hls 


hear his voice, and take pains to resist conviction? It appears from 


displeased with these, who refuse to 


the whole current of scripture, that there is nothing more displeas- 


ing to God, than such disregard and opposition to divine teachings 
and admonitions. He more frequently mentions this conduct of 
sinners, than any other, as drawing down the weight of his ven- 
geance upon them. ‘This Nehemiah acknowledges was the just 
cause of the Bahylonish captivity. ‘* Nevertheless’ they were dis- 
obedient, and rebelled against thee, and cast thy law behind their 
backs.” And God says by the mouth of David, “ O that my peo- 
ple had hearkened unto me, and Israel had walked in my ways! I 
should soon have subdued their enemies, and turned my head 
against their adversaries.”’ And it was a proverb inIsrael, “ He that 
being often repr yved. hardeneth his neck,shall be suddenly destroy- 
ed,and that without remedy.” Our Saviour said of the Jews, who re- 
sisted and rejected his preaching. “If | had not come and spoken 
unto them, they had not bad sin: but now they have no cloak for their 
sins.” And he told the men of Chorazin and Bethsaida, that their op- 
position to divine light and instruction, would render them more 
inexcusable and miserable, than the men of Sodom and Gomorrah. 

But here the principal question is, why God is so much displeased 
with men for disregarding and opposing his instructions and admo- 
nitions. God is never displeased without cause, nor highly displeas- 
ed without high provocation. He must see something in those who 
pull away the shoulder, and stop their ears under his calls and 
warnings, which is a just ground for his great displeasure. And 
here I would observe, 

1. God is highly displeased with those who resist his instructions, 


¢] r 


because they sin directly ‘against himself. ‘There are many acts of 


disobedience which are not directly pointed against God. But 


when he speaks to them, and calls uy ir his voice; and 
they stop their ears, and refuse to hears i ke pains to resist 
conviction, they directly oppose God himself. ‘They know, that 
God calls tothem, and lays his commands upon them, to turn from 
the paths which they are pursuing, and become obedient to his will; 
but they refuse to hearken, and justify themselves in opposing the 
Supreme Majesty of heaven and earth. This God calls ‘ Casting 
him behind their backs,” and “ provoking him to his face.” And 
says Samuel, “If one man sin against another, the judge shall 
judge him: but if a man sins against the Lord, who shall entreat 
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for him?’ It must be highly offensive to God, to see his rebellious 
creatures immediately and strenuously oppose his holy and almigh- 
ty will; and practically say unto bim, that he shall not reign over 
them. 

2. God is highly displeased with sinners for opposing and reject- 
ing his instructions, because they defeat all the means he is using 
to promote their eternal good, and every thing he has done to save 
them from endless destruction. He has exerted all his perfections 
for their good. He has devised the way of salvation—he has given 
the Son of his love to die in their room and stead—and he has sent 
his servants to invite them to partake of all the blessings, which 
Christ has secured. But so long as they pull away the shoulder, 
and stop their ears, they completely counteract all the means God 
is using for their eternal welfare. An‘! what can be more displeas- 
ing toa kind and gracious God, than this? God speaks of it with 
astonishment, ‘“‘ Hear, ~ heavens, and give car, O earth, for the 
Lord hath spoken: I have nourished and brought up children, and 
they have rebelled against me.” Besides, 

$. There is another reason, why God is highly displeased with 
sinners for rejecting his gracious calls and invitations, and that is, 
because they immediately sin against their own souls. He says, 
*« All those, that hate me, love death:” and “he that sinneth against 
me, wrongeth his own soul.” God sees, that while sinners are op- 
posing him, they are opposing themselves, and doing all in their 
power to shut themselves out of the kingdom of heaven, and to pre- 
pare themselves for the regions of everlasting darkness and despair. 
He knows, that if they persist in their obstinacy, it will certainly 
terminate in a state of unalterable opposition to himself and to all 
good, and form them vessels of wrath, fitted for destruction. And 
this is in its own nature extremely disagreeable toGod. Hence he 
says to sinners, withthe solemnity of an oath, “ As I live, saith 
the Lord God, I have no pleasure in the death of the wicked; but 
that the wicked turn from his way and live: turn ye, turn ye from 
your evil ways: for why will ye die, O house of Israel?” Our 
Saviour deplored the obstinacy of sinners under divine warnings 
and admonitions, with tears in his eyes. He wept and lamented 
over Jerusalem, whose inhabitants had stopped their ears, and har- 
dened their hearts, against the most solemn and endearing calls of 
divine mercy. God knowing the intimate connexion between means 
and ends, between time and eternity, between the beginning and 
end of a state of probation, is highly displeased with those who 
resist his counsels—and judge themselves unworthy of eternal 
life. 

HEADS OF THE IMPROVEMENT. 


1. If sinners take pains to resist divine instructions; then divine 
instructions serve to harden their hearts. The pains they take, 
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and the methods they employ to resist instructions, have a direct 
tendency to strengthen and increase their power of resistance. And 
there is nothing that can harden their hearts so fast, and so much, 
as divine instruction. 

2. If sinners take pains to resist divine instruction, then they al- 
ways will resist, as long as they can. The more plain and powerful 
divine instructions are, the more pains-they will take to resist. 

3. If sinners take pains to resist divine instructions; then awa- 
kened sinners oppose God more than they ever did before. They 
gain instruction faster—and oppose it more vigorously. The more 
they know of God—of Christ—of the gospel—of heaven--the more 
they hate all these objects. 

4. If sinners take pains to resist divine instructions; then it is 
absurd for them, to expect a more convenient season tocomply with 
the gospel, and secure their salvation. 

5. If sinners resist divine instructions; then itis absurd for them 
to plead inability to comply with the terms of life. They have 
strength to resist—and employ all the strength they have—and 
would employ more, if they had it, in opposing the light and con- 
viction of God’s word. But how absurd it must be, for them to 
plead want of power, while they are using all they have, in resist- 
ing the means and terms of salvation! 

6. If sinners take pains to resist divine instructions; then there 
is no hope in their case, but from the irresistible grace of God.— 
They will ruin themselves, unless God prevents. 

7. We learn the dangerous state of sinners at present—God lets 
them resist—and they rise in opposition. 

8. We learn the miserable state of sinners, after the day of re- 
sistance is at an end. It will end withthe day of probation. They 
will then be no longer able to shut their eyes, stop their ears, or in 


any way escape the force of conviction. ‘“ They will not see; but 


they shall see” and feel the force of truth, and the obligations of 


duty, and the folly and guilt of all their former resistance, with 
remorse, and shame, and sorrow, forever. 

Let sinners be urged to throw down their weapons of opposition, 
and submit. 

Let saints hear and obey the will of God, and plead with him for 
sinners. SENEX 


ON DIVINE AGENCY. 
REPLY TO ENQUIRER. [See page 441.] 


Dear Sir—The spirit said, “I will persuade him;” and God said, 
“Go forth.” This, | have granted, proves only, that the spirit, 
chose to go, and that God permitted him to go. It neither proves 
that he caused himself to be willing to go, nor that the ageney of 
God was not concerned in making him willing. But, as it is said 
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afterwards, that God put the lying spirit, &c. I have a right to 
conclude, that this crealwre was no more independent of God,. than 
other creatures—that he ‘ lived, and was moved, and had his being 
in God,’ and that his heart was turned and his will moved by divine 
agency, asthe riversof water. And I must repeat, that for you to 
say that ‘ the word put means no more than permet, because God 

did no more than permit the spirit to go,’ is to take for granted, 
what you ought first to prove, and what the “ circumstances in con- 
nexion” neither prove nor disprove. This, therefore, is not an in- 
stance, in which ‘** God’s permitting a thing to be done” is called 

‘his doing it; nor do I believe such an instance is to be found in 
the hible. There are many instances, in which the same thing is 
aitributed both to divine and human agency; as, for instance, the 
hardness of Pharavh’s heart. It is said, that God hardened his 
heart, and that he hardened his own heart. But where is God ever 
said to do what he bare/y permils? How do “all the circumstances 
of the case” prove, that God ‘ merely permitted Satan to afflict 
Joh”? Because, in the very brief narrative of Job’s affliction, it is 
not said, that God raised Satan up for the very purpose, as he dir 
Pharaoh to oppress Israel—nor that God sent him against his per- 
fect and upright servant, as he did the Assyrian against a hyp oc rit- 
ical nation—nor that he moved him to smite Job, as he moved David 
to number the people—it by no means from hence follows, that the 
Adversary, in this instance, was moved by a self-dete rmining pow- 
er, and acted independe atly of the agency of his Maker. 

You seem to me to assign a very insuffietent reason for attributing 
whatever happens, to God, viz. that * he, being the Supreme Rulér 
of the universe, permits it to be.” ft ole be more proper, I 
should think, to call God the Supreme Spectator, than the Supreme 
Ruler, in those cases, in which he barely permits things to be. 

You argue that the term, create, must mean more, in relation to 
the heavens and earth, than in relation to the volitions of men; be- 
cause “ man has an agency in the creation of his evil volitions. 
This argument would be plausible, if it did not beg the very ques- 
tion in debate. Prove that man has an agency in the creation of 
his volitions, before you draw an inference from such a position, 
which would seem to reproach *‘a Hopkinsian” as reasoning afte: 
the wanner of ‘‘the Uutversalist.” 

God, you say, * has no moral right to inflict gratuitous punish- 
ment;” from whence you infer, that “ although he may, with pro- 









pricty, cause good in saints, and mani oat his approbation of the 
same;” yet “he may not, by his agency, cause that in sinners, 
which is evil in its nature, tow ard s whic i he may manifest his dis- 


ti 
approbativn, by | sanishinn them.” Bat if God may manifest his ap- 
probation of the good which he catises it saints; why may he not 
manifest his disapprobation of the evil which he causes in sinners? 
df the circumstance, that he causes the good, does not change its 





nature, and render it unworthy of approbation; how does the cir- 
cumstance, that he causes the evil, change its nature, and 
reader it undeserving c/ disapprobation? You virtually grant 
that it does nct. Ycu that the former sins of Pharaoh and 
others, rendercd it jut in God to harden their hearts, “ though 


it involved them in audiivual sin, for which they were punishable.’ 

Here you admit that God might justly manifest his disapprobation 
of the rdn ss of hea art, whic h he produc ed in Pharaoh and others, 
by purishag them for it. ‘ But this,” you add, * is by no means 
admitting the justice of thas hardening and punishing men under 
different circumstances.” | ask the n, what was there peculiar in 


the circumstances of Pharaoh, the E ¢yptians, the Canaanites, &c. 
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You say, “ their former sins rendered it necessary for him thus te 
do with them.” But where do you learn that? Is it said so in the 
bible? But whether their former sins or something else, rendered 
it necessary for God to harden them, makes no difference as to their 
criminality; unless you mean to have it understood, that God's 
hardening them, was a punishment for their formersins. Will you 
say that? Will you say, that God punishes wicked mew for their sins, 
by causing them to sin more? -that sin is the punishment of sin? 

I did not say “‘ natural power means whatever is requisite to an 
exercise of will, but the exercise itself.” I said, besides thie exer- 
cise itself, i. e. aside from, or exclusive of the exercise itself. Per- 
haps the expression did not exactly convey my meaning. 1 did 
not mean that ‘a thing 1s requisite to its own existence,’ or that 
‘it must exist, before it can exist.’ My meaning is, that natural 
power to have an exercise of will, does not include the exercise if- 
self, but every thing else in man, which is requisite to the exercise. 
To this, I suppose you will assent. But then, you maintain, that a 
self-determining power in man is requisite to an exercise of will— 
that all the faculties necessary to such an exercise, without the 
power of self-determination, do not furnish him with nataral ability 
to put forth the exercise. Now, the question is, whether, on your 
own principles, men have natural ability to répent and become 
holy?—whether they have any more ability to exercise holy affec- 
tions, upon your principles, than upon ours? ‘ Yes, you will say, 
they have a ‘ self-determining power” upon my principle; which 
youdeny.’ Well, what sort of a self-determining power is it? You 
allow it to be a power, which‘ never doés move them to good’— 


that *men never do choose good of their own accord.’ It is not, 


then, a contingent power, which may act either way; buat a power, 
which is sure always to act wrong, unless caused to act right, by 
‘ Divine grace.’ But what makes this self-determining power al- 
ways act wrong, when left to itself? You answer, “ It is the ground 


or reason, in their nature, whatever it may bé, which determines 
them to choose in view of motives.” ‘This self-determining power, 
then, is determined by something in their nature. From whence, 
then, I ask, came this something in their natwre, which determines 
their self-determining power to produce sinful volitions only? Did 
they create it themselves? or was it put there by their Maker? To 
say that they created any part of their nature, would be as absurd, 
as to say they created themselves. But if the something in their 
nature, which alw ays determines their self-determining power to 
act wrong, was put there by God; I ask, whether they can will 
right, till Divine grace cause them to will so, by counteracting 
their nature?—whether they can have a will, different from that, 
which they are thus determined to have, by the nature which God 
has given them? Please to show the propriety in calling on — 
to have one different; and likewise in blaming them for having suc 

as they do. Your notion of a self-determining power, determined 
by something in the nature of mankind, represents them as — a 
natural necessity of sinning, and therefore, as blameless; w — 
our doctrine ol oMictoneg aeqrecenntnes as under a moral necessity 

» from which blame is inseparable. ; 
a admit, that Ged forekace from eternity, how Se re 
determining power of men would act; and that it was t —_ “7 
certain from eternity, how it would act. I ask, then, what -— e * 
certain, from eternity, how their self-determining power — = : 
and what, and how much power they have, to put forth di wegen d 
ercises? to put forth exercises, which it was absolutely certam, tro 
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eternity, they never would put forth? You cannot relieve your 
scheme from this difficulty, by arguing from the independent Crea- 
tor to his dependant creatures; for he is incompiehen ible, con- 
taining the ground, not only of his will, but even of his evistence, 
within himself. 

So long as your scheme retains the notion of a self determining 


power, I do not see how vou can make it at all consistent with itself, 


without denying that God causes tl holy exercises of saints. 
“= Exercising,” you say, ‘‘ is causi! cercises”—** so, then, man 
produces his exercises of volit on f cises volition.” If saints, 
then have exercises of ho! ; must produce them “ by ex- 
ercising their faculties.” Again, you say, ** Choosing is making 
choice.—Hence, if w 

of a spontaneous mov 

ing choice.” If saints, t eh 
make that choice thems 
or causing it. 

And asto any diffical : ne {r 
scripture; you m t .'T] 
pressly, 01 more frequent , alt ute the 
than the sinful exerci : 
those pa iges, whit h S| k 
the heart to hatred, creati: uc, m a oug 
stood figuratively, as meant i than 
to harden and turn their own ! ts, and createtheir own evil « 
cises; so, those passages, which speak i 
quickening men, creating them to g 
ease and propriety, be understood figuratively, as meaning no mor: 
than that God permits men to soften their own hearts, and cau 
their own holy exercises. 

This would not only make your scheme of self-delermination, 
more consistent with itself; but would relieve it of several difficul 
ties under which it now labours. You would have no lor ger been 
obliged to admit that saints are not moral agents, but mere volun- 
tary machines—that they have nothing in them morally good, but 
only something which is of a good tendency or effect—and that the 
best of saints are not praise-worthy, or rewardable for their best 
exercises and actions. 

Take this thoroughsped Arminian ground: and then your scheme 
will not only be less palpably inconsistent with itself, and less clog- 
ged with insuperable difficulties, but will perhaps remain embar- 
rassed with the two follow ing incumbraneées only 


eno mw. W are ons 


d works, &c. m , with equal 















First, Th at it goes abreast against the plain and obvious meaning 
of scores of passages of scripture, which, in our apprehension, there 
is nothing in ‘their connexion,” or in “the great chain of scrip- 
ture doctrines,” to do away, and which by no critical eames 
can ever be tortured into a consistency with the absurd notio f 
self-determining power. And, nofa 
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Secondly, Phat it ives you to the following inferences and ad- 

missions, among others: B 
1. That God performs ‘ acts, before he has an éxercise’— causi 





his own voluntary exercises’—and that, in thus causing his exer 
° i ‘ 7” . . S = 

cises, he not only acts in view of motives, but is determined, or 

caused by motives, thus to act. 







2. That choice is the result of choosing—that there is a difference 
between choosing and choice, the one being a verb, and the other a 
noun—that choosing is an act preceding choice, of which act, choice 

> 
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is the effect*—and yet, that men do not cause their voluntary exer- 
cises by é Loosing to choose , but by choosing a choice—so that activity 
does not belong to choice, but to choosing only! 

3. ‘That prawse and blame are not attached to the will, otherwise 
than as the will affords evidence of something else, which is praise- 
worthy, or blame-worthy. It is not the murderous will that is to 
blame, but the murderer who wills. [Quere—For what is the mur- 
derer to blame, if not for his murderous will, or mal’ce prepense?] 

. That which 1 led nalural power, is no power at all, save 
Of course, sinne:s have no power at 

al ’ mmands, or to refrain from those acts for 
which God threatens to pun‘sh th ; and neither saint, nor sinner, 
has ever any p at all to do differently from what hé chooses to 
That God hardens the hearts of some sinners (as he does the 
earts of the fallen spirits) as a pun shment lor their former sins, 
and thus causes them to commit more and greater sins, for which 
he punishes them again: a though no one can be deserve ng of pun- 


ishment for what Goud causes in him, and God never punishes men 


more than they deserve! 


6. And finaily, that men possess a self-delermin‘ng power, in the 
exercise of which facully they cause their own voluntary exerc’ses, 
by acts which precede all cho'ce and vol:ion—and this same seli- 
determining power or faculty, is so cramped and bound by “ the 
fallen nature” with which God brings mankind into the world, or 
is so determined by molt-ves, that God, seeing ‘‘a chain ol causes,’ 
(in which the “ nature” that Ae has given them, is ‘* the main 
link”) foreknew from eternity, that it would certanly produce all 


the sinful exerc’ses of which men are ever guiliy. EDITOR, 


DOCTRINAL TRACT SOCIETIES. 


Some months since, a Doctrinal Tract Society was formed in the County 
of Oneida, N. Y A similar Society is said to be in contemplation in New- 
York City A So y of this kind has recently been organized in New- 

is Movements, we hope, will be followed by a 


England. These simultaneot 
leading to important and beueficial re- 


concert of well directed measures, 


sults 
The vacant space, which iy have perceived, in the wide field of our 


ad 


I 
benevol instituti V ye occupi by these Societies, and sown, we 
trust, with “ th vod seed of 1 rd which will ultimately “* prosper,” 


and bring forth the f isness, to the praise of Him, who “ giv 


eth the increase 
The following is fi phiet just pub ished, entitled “ Constitution 


and Proceedings of t ret val Tract and Book Society 
CONSTITUTION. 


Articie I. This Society shall be called “The Doctrinal Tract 


and Book Society.” 
Arr. Il. The object of the Society shall be to procure and circu- 


late such Tracts and Books, as are adapted to explain, prove and 


vindicate, the peculiar and essential Doctrines of the Gospel, and 


Terence between ezercises of will, and external 
ri terms, verb and noun, may express different 
things, when applied external ctions, but not when applied to internal 
the exercise of love, for instance —The verb expresses the 
the noun expresses the same exereise in the 


* There is a material 
actions Che gr 


exercises lake 
exercise in some of its relations ; 
abstract. 
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fo discriminate between genuine and spurious religious affections 
and experience. 

Aer. Ill. Any person may become a member of the Society by 
subscribing this Constitution and paying fifty cents or more to the 
Treasurer, and continue a member by paying the same sum annual- 
ly. Any person may become a life member by paying five dollars, 
at any one time. Any member may withdraw by giving notice to 
the Treasurer. 

Art. IV. The officers of the Society shall be a President, one ot 
more Vice-Presidents, a Secretary and Treasurer; who, with such 
others as the Society may appoint, shall constitutethe Executive 
Committee, which shall have power to expend the funds under such 
general directions as the Society may give, and to call special meet- 
ings of this body. 

Arr. V. There shall be an annual meeting of the Society at Bos- 
ton, on the last Wednesday in May. 

Arr. VI. Subscribers, Donors, and Auxiliary Societies shall be 
entitled to reeeive three fourths of the amount of their subscriptions 
and donations in Tracts and Books. 

Aart. VII. This Constitution may be altered at any annual meet- 
ing, by vote of two thirds of the members present. 

Arr. VIII. All meetings of the Society shall be opened by 
prayer. 

OFFICERS FOR THE PRESENT YEAR. 


Hon. Davim L. Morrixt, President; Rev. Ethan Smith, Vice- 
President; Rev. Jonas Perkins, Secretary; Rev. Alvan Cobb, Trea- 
surer; Hon. David L. Morrill, Rev. Ethan Smith, Rev. Jonas Per- 
kins, Rev. Alvan Cobb, Mr. Hodges Reed, Rev. Samuel W. Col- 
burn, Rev. David Brigham, Executive Committee. 

To facilitate the formation of Auxiliary Societies, the Executive 
Committee publish the following form of a constitution. 


CONSTITUTION 
OF AN 


AUXILIARY DOCTRINAL TRACT AND BOOK SOCIETY. 


Articte I. This Society shall be ealled “ The Auxiliary Doc- 
trinal Tract and Book Society of 


the object of which shall be to procure and circulate such Tracts and 
Books as are adapted to explain, prove, and vindicate the pecuhar 
and essential doctrines of the Gospel, to discriminate between gen- 
uine and spurious religious affections and experience; and to aid the 
Parent Society in extending its operations, 


Arricre II. Each subscriber shall be a member for the year. 
Anticie III. Members of the Society shall be entitled to receive 
Tracts or Books, at reduced prices, to the amount of three fourths 
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of their subscriptions. One fourth part of the annual receipts of the 
Society shall be transmitted to the Treasurer of the Doctrinal Tract 
and Book Society. 

Articte IV. The Society shall hold its Annual Meeting on 

, when a Board, consisting of a President, Secretary, 
Treasurer, and Collectors, shall be chasen to conduct the business 
of the Society. 

Articie V, The Secretary shall transmit to the Secretary of the 
Parent Society, a notice of the formation of this Auxiliary, the 
names of the officers, and all other intelligence which may be cal- 
culated to secure the object contemplated in this Constitution. 

Articre VI. Meetings of the Society shall be opened by prayer. 


To all the Friends of the Faith which was once delivered unto 
the Sa’nts. 

The Executive Committee of the Doctrinal Tract and Book So- 
ciety, would lay before you the object, and views of the Society. 
Their object,as stated in the second Article of their Constitution, is, 
“to procure and circulate such Tracts and Books as are adapted to 
explain, prove, and vindicate, the peculiar and essential Doctrines 
of the Gospel, and to discriminate between genuine and spurious re- 
ligious affections and experience.” 

They believe, that the preservation, purity, and prosperity of the 
churches, whose existence, constitution, and faith, form the sacred 
monument which our pious ancestors erected to the honor and glory 
of Christ, as well as the general advancement of pure religion, and 


the salvation of men from error, sin, and death, imperiously demand 
that such publications as are above specified should be speedily and 
extensively circulated. 


We would, accordingly, solicit the aid and co-operation of all the 
friends of gospeltruth. From various places, we have heard a voice 
distinct and persuasive, calling for Doctrinal Tracts. Already, we 
have the happiness to announce the existence of a Society in the 
state of New York, whose object and views accord with those of this 
Society, and whose operations have commenced. With that Society 
measures have been taken by this to form a union. Next to the 
good hand of God upon our enterprise, it is the efficient aid of the 
friends of his truth whom we now address, on which success de- 
pends. We invite your co-operation—your names as members— 
your influence in forming Auxiliary Societies, and above all—your 
prayers to God for success to the enterprise. 

JONAS PERKINS, 
Secretary of the Executive ‘ ommittee. 

As soon as the operations of the Society are in sufficient forward- 
ness, Auxiliary Societies and subscribers may obtain their publi- 
cations at the Book-store of Messrs. Perxins & Maryin, Ne. 
114, Washington Street, Boston. 
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NATURAL FEELINGS, ALIAS GOVERNOR FEELINGS. 

1. It is Lord’s day morning, the day on which Christ arose from 
the dead, and gladdened the hearts of his mourning children. Out 
of your bed, and worship the risen Saviour, and prepare your fam- 
ily to resort to the sanctuary, where Jesus has appointed to meet 
with his disciples. 

Feelings.—I did a great day’s work yesterday, and laboured 
pretty hard through the week; and other folks lie abed late Sunday 
mornings; and you know this is a day of rest—I pray thee have me 
excused: a little more sleep, a little more slumber before I rise, or 
probably I shall get to sleep in meeting. 

2. It is the hour of prayer. The sun has risen and acknowledged 
his Creator. Call your family together, and as rational creatures 
acknowledge him who makes the sun to rise on the evil and on the 
good. 

Feelings.—Wet me omit this once, for neighbour ——— is here; 
he heard me jesting the other day, and now, examples of this kind 
would appear to him with an ill grace. Besides all this, my gift is 
small, and I am such a weak creature, I must at any rate wait till 
he is gone. I don’t feel any particular impressions at this time, 
and there would be but little comfort in making the attempt with- 
out the spirit of prayer. 

8. The hour of public worship has arrived: it is time to resort to 
the place, that you may unite in the services of the sanctuary at the 
commencement. 

Feelings.—I heard it thunder this morning, and I believe we shall 
have showers before night. My head dress and my clothing are all 
new, and I would not have them wet on any account. Perhaps, if 
I go I shall catch cold, and take my death by the means. On the 
whole, I believe I wiil stay at home, for mercy is preferred before 
sacrifice. 

4, It is the time for the evening sacrifice. Get your Bible, and 
read a portion of the word, and teach your children the fear of the 
Lord; pray with them, and for them, that the God of Abraham, the 


God of Isaac, and the God of Jacob, may bless them in time and in 


eternity. 

Feelings.—John is not very well, and he ought to go to bed. 
James has just got in from his fishing, hungry andtired both. Jane 
is about asleep—and Tom is but a rude boy :—the little ones are 
asleep already. 1 guess we had better all go to bed, so as to be up 
early in the morning—for we have a great day’s work before us— 
and you know Tom has got to start very early to fetch the grist {rom 
the mill, or we shall have no bread for dinner. 

5. It is a time of trial; the flowing bow] is passing—apparent joy 
and friendship attend it—the snare is set for thy soul and body both 
—touch not, taste not, handle not. 
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Feelings.—I wish to use my friends with politeness, and be a man 
among men. I think a little will not hurt me. I never joined a 
temperate society, and I cannot be guilty of breaking a vow I never 
made: and Paul said, Use a little wine for thy stomach’s sake. 

6. The minister has agreed to tarry another year—something must 
be done for him. 

} } } 


Feelings. am behind on two or 8 old papers, I pay the debts 


that [am obligedto. You know ministers don’t often sue folks for 


their salaries: but ; { her dishonorable to sign and not 


year; andif I give 


> way, there is but lit- 


Repair to the appointed place in sea- 


hat you have made to God and to his 


business to finish; I think I can doit and 


get there ore } meeting 1s closed 


and if my seat should be 
empty to-day, an fill it to morrow at the Lord’s table, and not ex- 
pose m If to the « F e church, 

8. It is a church emesting. ttend, and assist your brethren in 
s etting in order the things that are wanting 


Feelings.—I! expect difficult work to-day, and as I am not person- 
ally implicated, I thin! 1] not go, lest I should be considered a 
partizan. If I stay away they will hardly missme. I wish well to 
both parties, and should be loth to offend either. 

9. Your brother has offended. Go to him in love, tell him his 
fault, rebuke him in meekness, considering thyself, lest thou also be 
tempted. 

Feelings.—I have considered myself. T am greatly injured; he 
eught to be excluded; I will make him a public example; he is not 
fit for society, and I will do my endeavours to have him expelled. 

10. The heathen are perishing for lack of vision. Manifest your 
eharity; put forth your hand for their relief. Money is wanted inthe 
Bible cause, and the missionary cause, that the isles who have long 
waited for God’s law may be supplied; that the multitudes of the 
sea may be converted to God; that the Jews may be brought in with 
the fullness of the Gentiles, and all the ends of the earth see the 
salvation of our God. 

Feelings .—\ don’t see how I can spare any money for that purpose, 
There is an auction next week—neighbour has broken down, 
and his property is to be sold; he has several articles which I want, 
and I think I can get them at half price. If I should do any thing 
I believe my minister ought to have it. I am behind on old sub- 
scriptions, and he is now put to it to shoe his family, and leather, 
you know is a cash article; and charity begins at home—Yes, and 
self would always keep it there. [Interruption. } 
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EXTRACTS FROM AN EXPOSTULATORY ADDRESS, 
To the Methodists in Ireland, and a Vindication of the same, by John Walker, 
late Fellow of ‘Trinity College, Dublin. 
[Continued from page 448 | 


* What!"—some one will exclaim—‘ what more can be required 
from any man, than that he should be sincerely convinced that what 
he believes is true, and act accordingly? And is it not a breach of 
charity to condemn any, whose hearts are thus sincere? Is not this, 
(in the language of the charming poet) 


‘To deal damnation round the land, 

‘On each we judge God's foe ?’ 
Well, then; if this objection be founded in truth, let us shut our 
Bibles forever. The objection, in fact, is founded in disbelief of 
what the Bible declares; and was very suitable in the mouth of an 
infidel poet, who plainly intimates that the worshippers of the hea- 
then Jove and of the true Jenovan, who has made himself known in 
the scriptures, differ from each other in little more than a name. 
My Bible tells me, that whoso believeth the Gospel—that is, the glad 
tidings which it brings of salvation for lost sinners—shall be saved; 
and that whoso believeth not shall be damned; that whoso believeth 
not the record that God hath given of his Son, is condemned already, 
and the wrath of God abideth on him. But if that objection be true, 


then whatever a man believes—provided he is sincere in believing 


it—and [ am sure I know not what the insincere believing of any 


thing is, it is so like disbelieving)—it is of no essential consequence, 
so his conduct be good. But let Christians never countenance that 
sincerity, which is nothing but sincere pride of heart, and sincere 
enmity against the true God: for such are the corruptions of the 
human heart, which make a sinner reject the Gospel, and love dark- 
ness rather than light. Let not Christians ever countenance that 
conduct as good, which springs not from a mind obedient to the 
faith ;—which is the conduct of men yet in that state, in which the 
scriptures declare, that they cannot please God. Let not Christians 
ever be deterred, by the outcry made in favour of an infidel charity, 
from testifying against principles so mischievous, from warning the 
unbelieving world of their danger. This is one of the prime duties 
of Christian charity, or love. 

I know, Sir, that these views include one of the peculiar offences 
of the Cross of Christ. The offence of the Cross would long ago 
have eeased, if Christ were preached as a Saviour—in whom men 
might believe, (to be sure) if they pleased, and be the better for it, 
—but whose testimony they might also reject without ruin. The 
infidel world would contentedly bear such a Gospel as this, and give 
its advocates credit for much charity. ‘They would contentedly suf- 
fer us to take our own way, if we would only give them to under- 
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stand, that they might safely take theirs. And we.find, in fact, 
that those professors of Christianity who hold such a Gospel, o1 
countenance it by their indifference to divine truth, go very quietly 
through the world, and are much respected by the world. But such 
professors of Christianity are dul professors: they are of the world 
and therefore the worl wes its own. But far be that carnal pol- 


cy from Chu istian ‘ h would recommend to the world some 
thing under the nan ; , by stripping the Gospel of its 
essential princip| I : hey are o sive 

So far as any really ¢ up or deny those essential principles— 
(and all those principl ure tial to the Gospel, which affect 
the one foundation of s hope towards God, through the res 
urrection of Jesu hrist ff e dead)—lI trust I shall ever ad 
dress them—whethe y bear the name of Christians of béar it 
not—as infidels, | r revealed truths of scripture : 
while I desire to addre »m with that tenderness of concern which 
springs from a view of their danger—and with that lowliness of mind 
which springs from a persuasion that it is by grace—by free graei 
alone—!I am made to differ from them. Such I know will be very 
angry, at not finding me as ready to compliment them with the 
surrender of the djyine truths which they dislike, as they would be 
to return the compliment in that case tome. Thigthey call charity; 
—this thinking well of every one, or of a great many, whatever they 
believe, or however they stand dis} osed to the Gospel And they 
find that they possess so much of this charity, that they commonly 
think very well of themselves for being so very charitable; and il 


there be any one for whom they can have no charity, it is the mar 


who has not quite so much of this charity—this infidel charity—ar 


themselves. —They think it very hard that such a man should dis 
turb them, and invade their characters, by testifying against thet 
unbelief. But, indeed, Sir, if charity be such a thing as they mea 
by this term—to have the most charity, a man needs only to be th 
greatest infidel in the world. It is very awful to pervert any par; 
of scripture, and very awful to apply, what is spoken in scriptur: 
of charity, to such indifference or opposition to the truths of scry 
ture. 

Great numbers professing the same faith with us, tend to give s 
much credit and respectability to our cause in the eyes of the world 
and to keep us (as it were) so much in countenance, that the fles! 
—in Calvinistic as well as in Arminian professors—has common! 
on this ground been passionately dé@sirous of them. But our Lor 
flock, throughout his word, is addressed as a “little flock,” 
poor—ajdespised—and an ailflicted people;—corresponding in t! 
mean appearance they make on earth, with the King of Zion; w! 
was meek and lowly, and in whom there was no beauty seen that t! 
children of the world could desire. But there is more true gle 


3 
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resting upon ten real believers, sound in the faith, and living by 
the faith of the Son of God—though reproached and calumniated 
by the professing and unprofessing world—though a sect ‘“ every 
where spoken against”—than there is in the most numerous church 
unsound in the faith—though consisting of ever so many thousands 
of professing Christians—ever so high in reputation for morality and 
piety. 

We are told in scripture what the glory of the true church is:— 
“Tuy Gop toy ciory.”  Aye:—He—her God and her Redeem- 
er—her only Saviour, in whom alone she has righteousness and 
strength—He is her glory: and she knows him as such; and glory- 
ing in him, is enabled to welcome reproach and shame and tribula- 
tion for his name’s sake. And just in proportion as any ehurch 
begins to glory in any thing else, we may name her, Icnasop— 
“the glory is departed from her”—however splendidher appear- 
ance in the eyes of the world, or in her own. ‘To make Christian- 
ity respectable in the world and palatable to the world, has been long 
attempted; and just in proportion as men pursue the attempt with 
ardour, they manifest that they have lost sight of the scriptural 
characters of Christianity and of the world:—and in proportion as 
they seem to succeed in the attempt, they corrupt the gospel of God 


our Saviour. + We find plenty of such Christianity, as men may 


profess, and even be very zealous about, without losing their char- 
acters and good name in the world, or offending its children: but I 
desire no further evidence than this, that such Christianity is spuri- 
ous. The mind of the world towards the true Messiah, and his 
true gospel, is just the same that it was, when that cry was raised— 
* Crucify him—crucify hifh;’—and whenever the world seem bet- 
ter disposed to Christianity, it is because something under the name 
is presented to their view, that is not the Christianity of the gospel. 
For the “‘ offence of the cross” to unregenerate men, has not ceas- 
ed, and never can; and our Lord’s word must stand true to the end 
of the world—** Whosoever doth not bear his cross, and come after 
me, cannot be my disciple.” 
[To be continued. | 


FROM THE CALVIENISTIC MAGAZINE. 
AN INEFFECTUAL STRUGGLE. 

There was a young professor of religion in the Presbyterian 
ehurch, who felt very frequently a rising repugnance to the doc- 
trines generally denominated Calvinistic. The secret workings of 
his heart, unknown to himself (if they had been plainly translated) 
ran nearly thus: “It were a pity those doctrines should be true; it 
is, in short, out of the question. I hope God will act more in ac- 
eordance with my ideas of propriety. I must, ifpossible, find some 
passage of scripture to overset them,” &c. But to all the texts he 
could produce, proclaiming the general offer, the unlimited efficacy 
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of the Saviour’s death—his having no pleasure in the death of the 
sinner, &c. &c. he received from his brethren one short and simple 
reply: ‘* God offers salvation freely to all,through a Redeemer’s blood 
—all as freely and with one accord reject it. Shall he let them all 
take their own road to death? or save all? We see he does neither, 
but makes as many willing in the day of his power, as he chooses.” 
And no matter what the number or variety of passages he cited; 
this answer (or the substance of it better expressed) was always 
ready, and seemed to fit the whole of them. His next undertaking 
was to try and have those passages which seemed to declare God’s 
eternal purposes, explained so as to get them, if possible, out of his 
way. He was intimate with several pious and worthy men, who 
did not believe the views of his church on those points, but thought 
them false and hurtful. To them, then, he would go with such a 
passage from the Bible as the following: “* And they that dwell 
upon the earth shall wonder (whose names were not written in the 
book of life from the foundation of the world.”) Rev. xvii. 8. He 
would receive an explanation which would satisfy him for the time; 
but when he next opened his Bible, he would perhaps, stumble 
upon Acts xiii. 48. ‘*And as many as were ordained to eternal 
life, believed.”» Here he would find that the former explanation 
would not fit this—for to say they were ordained to eternal life be- 
fore they believéd, would be election; and to say they were ordain- 
ed after they believed, would prove the final perseverance—and yet 
it would appear that some time or other they were ordained.— 
Again, he would go for an explanation to this and many other dark 
passages. Sometimes he would receive an explanation which ap- 
peared very satisfactory, and at others not so much so, But the 
greatest dilemma was, that almost every verse required a different 
road to get round it. And again, the task was endless; for it ap- 
peared that at least one half of the New Testament required him 
to have not only ingenuity and skill, but absolute cunning, to escape 
from the incessant bearing it had towards God’s unqualified sover- 
eignty. He could scarcely commence a chapter of the Epistles in 
peace. Even the introduction was, “ Paul caLvep to be an Apos- 
tle’ (and he remembered that verily the call on the Damascus road 
was a cogent one) ** to the church at Corinth,” *‘ called to be 
saints,” Thought he, “ are not all called to be saints?” But per- 
haps he would next stumble upon I. Cor. i. 26. For ye see your 
‘calling, brethren, how that not many wise men after the flesh, not 
many mighty, not many noble, are called. Not only whole verses, 
but whole chapters, seemed to demand a dexterous transmutation, 


He had to suppose that an Apostle of God, and a preacher of the 


everlasting gospel, not only did not speak of himself when he said J, 


but when he said I myself, he meant an unconverted Jew! 
In short, the labour of explanation thickened upon him so fast, 
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that no versatility of talent, and no storehouse of memory, seemed 
sufficient to invent and retain the various shifts and expedients nec- 
essary to fortify him against the continual recurrence and multi- 
plied and inexhaustible variety of expressions, ‘“‘ According as He 
hath chosen us in him before the foundation of the world, that we 
should be holy,” &c. ‘ Having predestinated us unto the adoption 
of children,” &c. ‘‘ Being predestinated according to the purpose 
of Him who worketh all things after the counsel of his own will.’ 
Eph. i. 4, 5....11. “Therefore hath he mercy on whom he will 
have mercy, and whom he wil! he hardeneth.” Rom, ix. 18. 

The conclusion he was finally forced into was: 

** Must I never open God’s Holy Book without having to summon 
my ingenuity of evasion? 

“ Dare I resort to artifice in expounding so large a portion of the 
written will of my awful Creator? 

«| may new translate His Testament—but will he acknowledge 
the edition? 

I may appear before His bar with my hundred nice wrought 
expositions, and say they were all made to protect His character 
from the imputation of partiality—but will He thank me for the 
trouble I have taken? 

“ Or will he say, “ Who hath required this’ at your hands?” 
€an I not defend my own character? Thoughtest®thou that I was 
altogether such an one as thyself? 

“T might write folios by way of commentary, and with indefati- 
gable zeal, paint with a thin colouring the whole of the Sacred 
Oracles—* but inthe glare of the judgment day, it would all vanish 
like smoke.” NELSON. 


DIFFERENCES BETWEEN THE GREEK AND ROMAN 
CHURCHES, 

We have gathered the annexed points of difference between the 
Greek Church and the Church of Rome, mainly from Mr. Howe’s 
‘Sketch of the Greek Revolution.” They are presented to the 
reader with the hope that they will not prove unacceptable. 

The most important change which has ever happened to the 


Greeks, was their nat nversion to Christianity, during and 


immediately after the days of the Apostles They were the first 
who embraced Christianity as a nation.— Greece was the theatre of 


some of the most signal labours of the Apostles-—particularly of thé 


labours of Paul. They early became a religious people, and their 


religion, though much corrupted, has ever been te the nation as a 
band. of iron, reconciling the jarring interests of party, and uniting 
particles, which else would have fallen to pieces. 

Paganism, accordia#z to Gibbon, received its death#blow about A.D 
395, in the reign of Theodosius, at whose chariot wheels the gods of 
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antiquity were dragged in triumph. 'This is perhaps the only exam- 
pie of the entire extirpatioA of any ancient and popular superstition. 
One cause of the Greeks embracing Christianity more readily and 
more generally than other nations among whom it was preached, 
might, possibly be,that the doctrine of the immortality of the soul had 
long been inculcated by their philosophers, and imbibed by the peo- 
ple. This, at least, we find among the five causes of the early prog- 
ress of Christianity, enumerated by the sceptical historian of the 
Decline and fall of the Roman Empire.” But it is very questiona- 
ble after all, whether Christianity was indebted for its early tri- 
umphs in Greece, to the teachings of philosophy. 

There was an appearance of harmony and friendship kept up 
between the Greek Church and the Church of Rome, for seven 
centuries after the first spread of Christianity. The schism or sep- 
aration took place in the eighth century. It arose out of a dispute 
on the propriety of worshipping images. The Latin Church had 
introduced images of Christ and his mother. The Greeks abjured 
the use of them, and Leo endeavoured to enforce the adoption of 
them with the sword. ‘The Latins refused to yield, and hence arose 
the division between the Greek and Latin Churches. Though the 
former has departed widely from the “ faith once delivered to 


3° 


the saints,”’ and is now sunk in deplorable ignorance, it is yet re- 
garded by Mr. Howe as less corrupt than the latter, 

‘The Greeks deny the supremacy and infallability of the Pope 
of Rome: but substitute for him their Patriarch, whose seat is Con- 
stantinople; and who, they contend, is the head of the true Catho- 
lic Church. 

‘* The Greek Church condemns as idolatrous, the use of images, 
as practised In the Romish Church. But for images, it substitutes 
pictures. It does not condemn its priests to celibacy, though no 
priest can marry a second time; nor can any married priest rise to 
the rank of Bishop. 

‘It rejects the Romish doctrine of purgatory; but it directs 
masses for the souls of the dead. Unlike the Romish Church, it 


does not condemn the people to an ignorance of the scriptures. But 


the invocation of the Saints, and the adoration of the Virgin Mary. 
> carried by the people to a much greater extent, even than is al- 


owed by the canons of the Church. The Panagea, or All holy 


Virgin, is to the Greeks, the Alpha and the Omega of their religion; 
more prayers are addressed to her, and more confidence is placed 
in her intercession with the Father, than in that of the Son. The 
walls of every house are covered with her pictures, and the meanest 
hut or the poorest fishing boat, is never found day or night, without 
a lamp trimmed and burning before the picture of the Virgin. 

* The Scrij*ures are professedly the rule of faith to the Greek 


Church, but explained and modified by the decrees of the first Sev- 
en Councils 





478 Roman Catholic Creed. AUGUST, 


The Greeks do not differ materially in their creed from the 
Roman Catholic or the Latin Church. Like the latter, they are 
bigotedly attached to their religion, which, however, exists so much 
in outward ceremony, and has so little of spirituality, that it must 
be an abomination in the sight of Him, who, to be worshipped ac- 
ceptably, must be worshipped in spirit and in truth. 


ROMAN CATHOLIC CREED. 

To the following creed of Pius IV. says the Christian Observer, 
every non-Catholic on his admission to the Roman Church, is re- 
quested to testify his assent without retraction or qualification: 

‘¢] most firmly admit and embrace apostolical and ecclesiastical 
traditions, and all constilutions and observances of the same 
church. 

“IT also admit the sacred scriptures, according to the sense 
which the holy mother church has held, and does hold, to whom it 
belongs to judge of the true sense and interpretation of the holy 
Scriptures; nor will I ever take or interpret them otherwise than 
according to the unanimous consent of the fathers. 

**T profess, also, that there are truly and properly seven sacra- 
ments of the new law, &c. namely, baptism, confirmation, eucha- 
rist, penance, extreme unction, order and matrimony; and that 
they confer grace. 

“TI receive and embrace all and every one of the things which 
have been defined and declared in the holy Council of Trent, con- 
cerning original sin and justification. 

‘‘] profess, likewise, that in the mass, is offered to God a true, 


proper, and propitiatory sacrifice for the living and the dead.” 


The remaining part of this clause affirms transubstantiation. 

‘| confess, also, that under either kind alone, whole and entire 
Christ and a true sacrament is received.” 

The next articles affirm, “that there is a purgatory; that the 
saints are to be honoured and invoked, that they offer prayers to 
God for us, and that their relics are to be venerated; that due hon- 
our and veneration are to be paid to the images of Christ, and of 
the mother of God, ever virgin, and also of the other saints.” 

‘<7 also affirm, that the power of indulgences was left by Chris 
in the church, and that the use of them is most wholesome to Christ- 
ian people. 

“T acknowledge the holy Catholic and Apostolical Church, the 
mother and mistress of all churches: and I promise and swear true 
obedience to the Roman Bishop, the successor of St. Peter, the 
prince of the Apostles, and vicar of Jesus Christ. 

«I also profess and undoubtingly receive all other things deliver- 
ed, and defined, and declared by the sacred canons, and general 
councils, and particularly by the holy Council of Trent: and like- 
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wise [ do condemn, reject, and anathematize all things contrary 
thereto, and all heresies whatsoever, condemned and anathematized 
by the church. 

“ This true Catholic faith, out of which none can be saved, which 
I now freely profess and truly hold, 1, N. promise, vow and swear 
most constantly to hold and profess the same whole and entire, with 
God’s assistance, to the end of my life. Amen.” 

From Faber’s “ Difficulties of Romanisn’” 
POPERY. 

Some modern protestants are wont, very innocently to maintain, 
that the church of Rome is now very different from her ancient 
self. But when did we hear a Latin profess that his church had 
changed? Never. 

In proof of the immutability of the Roman church, I cite not the 
wild and furious declamation of some vulgar fanatic. I turn to a 
scholar and a gentleman: I adduce the present bishop of Aire. 

“The principles of the Latin church once defined, are itrrevoca- 
cable. She herself is immutably chained by bonds, which at no 
future period can she ever rend asunder.* 


Thus speaks a very estimable Roman ecclesiastic; and his mean- 
ing is fully explained by the line of argument which he has chosen. 
He calls upon us to unite or rather to submit to his church; and, 
as the consistent advocate of that church, he vindicates idolatry, 


stigmatizes the reformation, patronizes the eve of St. Bartholo- 
mew, lays the blame of persecution upon the persecuted, palliates 
the Inquisition, and censures freedom of religious worship. 

The editor of the Christian Mirror remarks, that Popery is the 
same as formerly, evidence of a kind different from the above, is 
beginning to exhibit itself, even in our own country. Take the 
following from the N. Y. Journal of Commerce. How long shall 
our apathy continue in regard to this ‘“ mother of abominations?” 

“« We perceive by the Charleston papers, that on the 4th of July, 
the “ novel and sublime ceremony of blessing a military standard, 
was performed in the Roman Catholic Cathedral in that city, by 
the Bishop, in full pontifical dress, wearing his mitre, and carrying 
his crozier.” We hoped that such mummery would be confined to 
countries less enlightened than this, believing as we do, that our 
horses, asses, standards, tea-kettles, &c. are well enough without 
being blessed by the priests. 


TEMPERANCE. 


A distinguished merchant of Boston, recently informed the Rev. 
Mr. Cleaveland, of Salem, that the principal trader in a town in 
New-Hampshire, who had regularly bought all his goods of him, 
and had been obliged always to obtain them on a long credit, re- 


* Disscus Amic. vol. ii. p. 324, 
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marked this spring, when he came to purchase his usual supply of 
spring goods, “I shall ask you, sir, to credit me for only half of 
what I buy, and that half for only six months—and the next time, I 
shall pay you for all my goods, in ready cash. ‘ Oh,” said this de- 
lightful trader, “‘we are all becoming thrifty, prosperous men at 
, we are growing rich. We expend less than one-eighteenth 
as much for ardent spirits as we did two years ago. And the conse- 
quence is, our farms and fences, and buildings are all rapidly im- 
proving, and we shall soon be a wealthy town, a peaceful aor fem 
py town.” 

N. B. The town referred to, expended a few years since, for 
ardent spirits, annually, Nine Thousand, Dollars; more than $8500 
of which is now laced. When to this we add the superior heaith, 
vigour and prudence © pea pate men, it is not surprising that the 
peo le are growing rich and prosperous.—T here is no village in the 
and where the people would not grow rich, if they would totally 
abstain from the use of ardent spirits. N. Y. Obs. 








POETRY. 


FROM THE VISITER AND TELEGRAPH 
DESTRUCTION OF SODOM AND GOMORRAH! 


A sound of mirth was heard by night, 
Its merry peals rang high,— 

And song and dance and sinful rite 
Bade the wing'd moments fly.— 
Glad Sodom, in her pomp and pride 

Gave up her soul to glee, 
And proud Gomorrah by her side 
Rang with the revelry. 


Thy streets, Zeboim, too were glad, 
Glad with unholy mirth— 
And Admah’s drunken sons were mad 
And ruled upon the earth. 
The night passed on—The torch’s light, 
Flash'd far from tower and wall 
And gay forms, gliding to the sight, 
Glanced bright from bower to hall! ° 


The morning came—and all was still, 
Save they, the warn'd from high, 
Who fast toward the distant nll, 
With hurried steps.fied by. 
The sun arose, and fiercely swept - 
Along his redd'ning path, 
While Riot’s drunken sons still slept, 
Nor dreamed of coming wrath. 


There is a dark cloud rolling on, 
Swift as a rushing flood; 

Its heaving bosom dim and dun, 
Seems filled with flame and blood 

It closes o'er them—fierce and fast 
Red streams of sulphur pour! 

Lightning and smoke and fiery blast, 
fix with the thunder’s roar. 


And hark! a wild yell rends the sky, 
Ten thousands shriek aloud, 
The cry of mortal agony ! 
Man strugg!ing with his God! 
‘Tis done!—The cloud is rolled away— 
But where, O where are ye? 
Yon dim, black lake alone can say, 
Ye cities of the Sea! Cuscee 














